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The most significant Buddhist valuation is Nibbana. It is
Buddhism's supreme objective or ultimate reality. It is
considered the SummumBonum that every individual being
should strive to achieve. It may be called the condition of
bliss due to the complete disappearance of all cravings for
becoming. Nibbana is a guy whose mind is intact and safe
from all evil. It can not be accomplished by a strictly
academic understanding because it is not a question of
logical reasoning. It is beyond the scope of logic and beyond
karma, suffering, death, and all things conditioned. It is
speaking human aspiration's supreme item.

Nibbana ' consists of' ni' and' vana' or' bana.' Ni' implies' no'
or annihilation. It is a particle void. Vana' implies longing or
tanha. Nibbana implies without wish or need annihilation.
Nibbana also derives from' ni" Vu'= nivu, meaning non-
craving or detachment from desire. Therefore, nibbana
implies a condition without lust, and it also destroys
enthusiasm or conquers all sorrows. Nibbana implies' death'’
or' stop-to-blow." It consists of' ni'= absence, and' va'= blow
(ni+va)= blowing or extinguishing fires, here fires denote
raga, dosa, and moha. In the other context, nibbana implies
leaving woods or destroying woods. Ni' implies annihilation,
and vana, woods. The forest means five aggregates
(panficakkhandha). Devolution is Nibbana. In brief, nibbana
is the destruction of knowledge (avijja), desire (tahha),
gripping (upadana) and destiny (acts) that are sources of life.
In this regard it is thus said: "Nibbana represents the greatest
and final objective of all Buddhist ambitions, it is the utter
destruction of that life, etc. affirming will manifest as
covetousness, hatred, delusion, and convulsively sticking to
existence, and thus also the supreme and complete liberation
from all potential renaissance, ancient age, illness, and
mortality, from all pain and poverty.

Must be in a permanent shift and closure position — nothing
in this global legislation. However,Nibbana is the ultimate
condition. It isLokuttaraDhamma, i.e. supramundanewisdom
that Buddhas and Arahants can realise. It is considered
unconditioned by any reason. Furthermore, origination, shift
and cessation are not exempt. Hence it is breathlessness
(ajata), decay (ajara) and deathlessness (Amata). Nibbana
exceeds cause and impact. Therefore, neither trigger nor
impact. In this context, the Buddha says: "There is, O
Bhikkhus, an unborn (ajata), unoriginated (abhiita), unmade
(akata) and unconditioned (asankhata) state. If, O Bhikkhus,
this unborn, unoriginated, dishevelled and unconditioned

state did not exist, an escape from this born, originated,
made, conditioned would not be possible here.

Thus, nibbhana is the supreme truth (paramattha-sacca)
compared with the empirical truth (samnatisacca), which is
subordinate to earth circumstances. All conditioned things
cannot avoid the born, the originated, the created and
formed.

According to the Visuddhimagga, Nibbana is desire (lobha),
anger (dosa) and delusion (moha) cessation. Nibbamais
achieved by Nobel and development of merit (sila), intensity
(samadhi), and comprehension (pafind). That is why he
acknowledges Nibbana as a country of life. Nibbana is not
non-existence. It is a state that can be envisaged only by the
saint's honourable intuition. Nibbana is the reality, unclear,
messy, simple and is an archipelago of shelter. It is observed
that Buddhaghosachose many excerpts from Nikayas to
promote his perspective. As he attracts focus to the
Itivuttaka (37) and also to the Udana (80), he repeats:
"Bhikkhus there is an unborn, an unmade, an
uncompounded, and so on." Therefore, he tries to
demonstrate that Nibbana is not non-existence. For by
distinguishing understanding that succeeds through untiring
perseverance is realisable. He again remarks on the
Anguttara-Nikaya section, where Nibbanais described as
suppressing pride (mandanimmadano), reducing desire
(ragakkhyo), reducing connection (alayasamugghato) and
stopping the process of life in three phrases. Buddhaghosa
also defines Nibbana as follows: "It has happiness as its trait
(santilakkhana), its role is not to kill, or its aim is to
consolation (accutarasanassasakara); it is expressed as non-
diversification (animittapaccupafiiihaa,
nippapancapaccupattana). In the Abhidhammatthasa,
Anuruddhacariya considers the four types of Abhidhamma,
i.e. paramatthas and locations Nibbanana.

Nibbana's description here seems very similar to other
canonical Pali texts and the Visuddhimagga, but what is to
be known here is that Venerable Anuruddhawants spell out
how to explore the supreme truths. Consciousness is to be
regarded in that sequence first, then emotional conditions,
matter, and Nibbana. To comprehend Nibbana, there must be
terrain for that, is, there must be explicit knowledge of title
(awareness and emotional entities) and shape (rtpa) so that
Nibbana can be researched and interpreted as the Fourth
Ultimate Reality.
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Nibbana is the removal of all suffering and impurities,
according to the Milindapaiiha. It is said that all thirsts and
cravings are extinguished. It is the cessation of need, the
cessation of longing, the cessation of feeling, the cessation
of feeling, the cessation of becoming, the cessation of
exercise, and the cessation of infancy, ancient age, mortality,
grief, lamentation, suffering, sadness and desperation. Thus
comes the cessation, the start of all that pain aggregation.
That isNibbana. It has also called happiness because it is not
a mixture of sorrow. Nibbana is sheer and natural pleasure
itself; there is no blended suffering with it. Nibbana is like a
flower, air, air, medication, sea, nutrition, and so on,
according to the Milindapafiha. Nibbana is like a flower
because since the flower is untarnished by rain, Nibbana is
untarnished by any wicked attitude. Nibbana is like air,
because as air is smooth and soothes warmth, so is Nibbana
hot and soothes the pain of all evil beings.

Nirvana (Nibbana) is inexpressible and unconditional,
according to Nagarjuna. It has no source, no decline, no
modification. Nirvana (Nibbana) is the supreme objective in
the quest for fulfilment by all. However, according to him,
Nirvana (Nibbana) is not bhava or abhava, ie. non-
existence. Because it is uncaused and unconditional and is
not generated. Again, he says. Reality is the same as
Nirvana. The knower and the known are one in this state of
Nirvana (Nibbana). Therefore, Nirvawa (Nibbana) is "the
abolition of such factors of the true (bhavabhavaparamar-
saksaynirvanan), which is in complete agreement with the
Buddha's doctrine that we should leave the existential
(bhava-dasti) and non-existential (vibhava-dasti) opinions"
and leave such opinions, positions and predicaments.
Nagarjunaregardssunyata as a remedy for all tastes and as
the sole means to Nirvana (Nibbana) because Nirvaa
(Nibbana) can only be done by sunyata. Sunyata's meaning
is the same as Nirvana'srealization (Nibbana) because it
comes about the cessation of all prances.

Nibbana, on the other hand, is beyond every conceivable
sphere. It is the complete boundary, and it is a continuous
location, meaning an unchanging, meaningless, deadly
situation. It connotes a state in which life and mortality do
not exist.

CittaandNibbana

Citta means eye-consciousness (cakkhuvinfifiana), ear-
consciousness (sotavififana), nose-consciousness (ghana-
vififiana), component 0f mind-consciousness (mano-
vififianadhatu), according to Dhammasangani. They are
towns. What isCitta not? The text says-feeling (vedana),
awareness (safiia) of psychic creation (sankhara), all shapes
(sabba-ripa) and the unconditioned component (asankhate-
dhatu) are not towns. In this context, because asankhata is
Nibbana, as a hate-dhatu is not Citta.

According to sanyutta-Nikayaasankhata, desire (lobha), hate
(dosa) and delusion (moha) are destroyed. In this
association, the text says-"Bhikkhus, what is Asankhata?
The death of lust, the death of hate, the devastation of
delusion. In brief, depending on the devastation of desire,
Nibbaha is called Asankhata, and so on.

It is a significant conclusion here that even Citta is the
country of Nibbana that some writings have referenced. The

mind (Citta) is safe from sorrows, safe from desire, and
which is insecurity, is not touched by worldly stuff,
according to Sutta-Nipata. This is a more significant benefit.
In the There-gatha, the citta is very carefully related to
Nibbana as' Citta versus me susamahita versus vimutta
versus, i.e. my mind is formed and safe. Nibbana itself is
free mind here. For free is the liberty of all defilements and
fetters. It also stated in the Anguttara-Nikaya, "When a
monk perceives that the calming of all activities, the
rejection of substrate, the end of craving, the
dispassionateness, stopping, and Nibbana, can be considered
as the real, the best." Thus, Nibbana is mind (Citta).

Nibbana's kinds

Nibbana is inherently indivisible. It is stopping the pain.
Compare Nibbana with seas. Although we see many oceans,
they have only one flavour. It is bitter. Similarly, Buddha's
Dhamma and Vinayaflavour is one, Vimutti or Nibbana.
PaliNikayas showed the Nibbana as two classifications.
They are (1) the Nibbana component with a residual
principle (sa-upadisesaNibbana), (2) the Nibbana component
without existing grounds (anupadisesaNibbana). Here, sa=
with, upadi= aggregates, sesa= rest. Aggregates are called
upadi because desire and stupidity are strongly understood.
In other phrases, the Arahant experiences this sort of
Nibbana, whose five abilities still view enjoyable and
uncomfortable items as soon as his five aggregates leave. It
is the complete cessation of knowledge and enthusiasm,
though flesh and mind proceed to operate. He is named
Asekha. He has nothing to teach and teach. He no longer has
any value to rebirth as other human humans. He has
transcended worldly activity. He is not concerned about the
moment, past, current, and future. His mind is not troubled
by worldly contingencies. He is no longer in this globe.
Wherever he lives, it is pleasant to him, as it says: "Whether
in the village or the forest, in the valley or mountain,
wherever Arahants live, pleasant indeed is that place.”

The second class, Anupadisesa-nibbana, is full cessation of
physical and psychological forms flux. It isArahantas '
nibbana after their extinction. In this nibbana country, the
five aggregates and all aggregates have ceased. Nibbana's
state is just like the extinction of a burning lamp when the
light is extinguished, and it cannot be said to which place itis
passed, because there is no past and germ for the future.
Thus it is indicated in RatnaSutta: "Their past acts, the fresh
no longer exists, mind to prospective becoming unattached,
the germ has disappeared, they have no more wish. Those
gifted go out like this lantern." In brief, Anupadisesanibbana
is that of an Arahant who reaches parinibbana after the
aggregate collapse.

The Pali-Nikayas cited another sort of nibbana. It
iSApartisthitaNirvana. The Mahayanists interpreted this type
of Nirvana as the fifth nibbana attached later Buddhism. It is
the state of liberty from all worldly fetters, complete of
internal calm, with the most significant internal exercise.
"Therefore, it is the state of Bodhisattva who, out of infinite
compassion for dying humans, continues to join the ultimate
discharge and operates for the redemption of the globe.
Bodhisattvas can operate for the salvation of all humans
without obligation and without being constrained by the
world's snares because of their fulfilment of sunyata."
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Nibbana's nature, characteristics

Nibbana is inexpressible and irreplaceable. The Buddha kept
it undefined (avayakata). It is beyond phrases, logic,
reasoning, and vast knowledge. It is  said
paccattanveditabbovinnuhiti.  Nibbana can only be
recognized by those who have achieved nibbnana.

Nibbana's vital feature is that it is an infinite timeline. It is
without core (ahetuka) or any other disease (apaccaya).
Besides, its essence is tranquillity. It is safe from evil. It is
delicate (sukkuma), learning (pacits), secure (acutta), total
(accanta), unconditional (asankhata), ultimate in getting
nothing mobile (acala), an excellent journey of the Sansara
sea, and peerless (anuttara). It is also composure-filled
(santipada). Many poetry epithets and metaphors show its
diversity. Thus nibbana is described as the other shore
(para), bliss or quiet (buddha), giant (amata), auspicious
(siva), secure (khema), pure (suddhi), mountain (dipa),
shelter (tana), shelter (sarana) and more.

An essential thing about Nibbana is the greatest joy. This
state is understood through Buddha's existence. Early after
his enlightenment, while the Blessed enjoyed the bliss of
emancipation, he pronounced this sole utterance: "Happy is
the loneliness (Viveka) of him who is full of joy, who has
learned the truth, who sees (the truth). Happy is freedom
from evil in the world, (self) restraint towards all living
beings. Happy is freedom (viraga) from lust in this world,
going beyond all. It isa worthwhile objective because it is
the ultimate objective of all lives. It is the particular point of
natural aspiration to which action is guided. As such
Nibbana is essential for all it is well recognised that all
humans are ever perpetrators of suffering (dukkha), physical
suffering, emotional anxiety, discontent, enui, tension, and
so on, they are blocked by compulsion and plagued by
customs. According to Buddhism, sentient beings are net
hart tree, carrying all sorts of evils. They suffer from
clinging to romantic affection (piyatojayatesoko). They
conform to sensuality (KamatoJayatesoke) and stick to lust
(tanhayajayatesoke) they are always in the presence of a lust
dance that is more lethal than usual sunshine
(natthiragasamoaggi). They are seized by hate, which has no
similar catches (natthidosasamogaho). They are in the
delusion  snare, which has no  similar pit
(natthimohasamanjalam). They resultin the desire present,
which is more  hazardous than the stream
(natthitanhasamanadi). Therefore, when sentient beings are
in the state mentioned above of trouble and suffering, they
want to escape the state. The route out other than nibbana is
stored in the domain of trouble and suffering because it is
under the impact of the Impermanent (aniccd), poverty
(dukkha) and non-soul (anatta). Nibbana's goal is to cure the
injury triggered by stupidity and desire and erase all factors
of the cycle of becoming. Nibbana is attainable this very
existence. Because of the above, all Buddhassays: Nibbana
is paramount.

There are 62 opinions in the BrahmajalasuttaofDighaNikaya,
but none of them says nibbana. When the Buddha acquired
the ideal understanding (sammasambodhinana), Nibbana
went to be recognised, and it is vital to all sentient life.

Nibbana as Emptiness

It does not imply there is nothing in Nibbana. Nibbana is;
that is why the Buddha says: "Nibbana is supreme bliss."
Some say that Nibbana is nothingness because the fit senses
cannot perceive it, that view cannot be approved, because
that which is not apprehended may not be said to be
incomprehensible or inexistent. It is just like a blind man
who does not see the sun and concludes that there is no light.
Nibbana is above the country of nonsense: it is the country
of nonsense. The revered Narada rightly suggests in this
association as follows: If Nibbana is nothingness, it must
inherently overlap with the room (akasa). Space, as well as
Nibbana, are life and immutable. The former is permanent
because in itself it is nothing. The latter is continuous and
without spacing. It can be said shortly about the distinction
between room and Nibbana that region is not but Nibbana.
The Buddha, talking of the various levels of life, allows
special mention to the' Realm of None' (akificaiifidyatana).
To make the point clear, the Buddha's words about the state
of Nibbana are not nothingness, therefore: "O Bhikkhus,
there is a sphere (ayatana) where there is no earth, no water,
no fire, no wind, no state of infinity of space, no state of
infinity of consciousness, no state of nothingness, no state of
perception-nor-non-perception, no such  worry. If
nothingness' is to be called at all, it is only in the context of’
death' (sufifia) that the internal flames of desire (lobha),
wrath (dosa) and delusion (moha) are void, but at least the
highest wisdom is held out in this state. As the Buddha
declares, "Nibbana is the highest of all, bliss." It is the
condition of death of the internal fires that always consume
people humans surrounded by stupidity without the correct
understanding.

When they light up and cannot be easily put out or extinguis
hed, they can burn and destroy everything in the universe.
They are distinct from the normal flames. For this purpose,
the Dhammapada sets it as follows: "There is no flame-like
lust and no-strings like those of fear. There is no web like an
image and no flowing torrent like longing." In this sense, all
these evils can be extinguished only by the country of
Nibbana; and then it is called the place of ultimate bliss
(sufifia). It is not a state of nought or sheer extinction.
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